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The Hebrew people were subjected to severe oppression; their sons were killed 

at birth, and their people were forced to hard labor by the Egyptians. The Hebrews cried 

and pled to God for deliverance (Ex. 1 : 13- 14,2: 1 1,23-25). God heed to their cry and he 

sent Moses to lead the Hebrews out of Egypt to the land of Canaan, which God had 

promised to Abraham and his descendants. The Hebrews' experiences of the Exodus 

were used by the Sudanese, who have suffered as the result of the oppression by their 

government, to console, to inspire, and to give them hope to wait for God's deliverance. 

As the Hebrew people were challenged by the shortage of food and water when they were 

in the desert, the Sudanese refugees and internally displaced people were challenged with 

these basic needs. The Hebrews and the Sudanese peoples were forced to the oppression 

by the governing authorities, but they had hope in God. These two groups of people 

believed in God who is always on the side of the oppressed; they hoped God would 

intervene to bring peace, justice, and reconciliation to meet their needs. 
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Introduction 

For many years since independence, Sudan, the largest country in Africa, has 

been caught in war that has extended into the twenty-first centuiy. The war has resulted 

in the flight of over four million Sudanese from their homes to seek refbge in the internal 

displacement camps; over six hundred thousand Sudanese fled to the refbgee camps in 

the neighboring countries, or sought asylum and resettlement abroad. Over two million' 

Sudanese lives were estimated lost over the course of the war when the cease-fire 

agreement was signed by the warring parties2 on the 2oth of July 2002.~ That was the end 

of the war which was waged by the government of Sudan and the Sudanese Peoples' 

Liberation MovementIArmy (SPLMIA). This was waged mainly in the southern Sudan, 

the Nuba Mountains, and the Southern Blue regions of the Sudan. 

The Sudaiiese Civil War between the north and the south was renewed in 1983 

after eleven years of peace. It has resulted in challenges which the Sudanese Christians 

liken to the ones the Hebrews had faced during their exodus in Egypt. This Civil War is 

1 The statistical estimate as reported by the United Nations Mission in Sudan, (2005- 
2009) on their website: http:llwww.unmis.orgl~n~lish/cpa.htm. 

2 The parties to conflict were the Government of Sudan (GoS) represented by National 
Congress Party and the Sudanese People Liberation Army (SPLA) represented by 
Sudanese People Liberation Moment (SPLM) during the peace talk. 

The cease-fire agreement is part of the Machakos Protocol that brokered the peace talks 

between the government of Sudan (GoS) and the SPLMIA in the Kenyan town of 

Machakos. 



responsible for many challenges the Sudanese have suffered: the lost of life, physical 

wounds, lost of property, and property damages. Some of these losses are permanent, and 

have had lasting effects on those whose lives were affected, but some of these losses 

could be restored, healed, and eradicated. But the work of healing of wounds, restoring of 

life to normalcy and eradication of post-war traumas needs a joint effort of the Sudanese 

government, civil societies, and religious organizations and churches. 

The Sudanese face challenges of lack of food, water and places to live in a similar 

way as the Israelites did throughout their journey to the Promised Land. The struggles 

and challenges experienced by the Sudanese during their Civil War are comparable to the 

experiences of the Exodus. The Sudanese Christians have used the Exodus as a model for 

their quest for freedom, equality and justice for all in the Sudan. They have produced 

their own literature, in the church and outside the church, in which they express their 

desire for acts of deliverance God had demonstrated to the Hebrews through Moses 

during their exodus of Egypt. 



Section I: Quest for Justice 

The Sudanese in war compared to the Hebrews of the Exodus 

a) The Fruits of Injustice are Bitter in the War 

The injustice inflicted on the Hebrews by the Egyptians, the insensitivity of the 

Pharaoh who reigned in Egypt during the Exodus, and the collusion of those Egyptians 

who were in authority, but who did not heed the cry of the Hebrews, are in contrast to 

God's leading the Israelites out of Egypt. Likewise, the injustice imposed on the 

Sudanese people aiid the failure of those who governed Sudan since independence to hear 

the grievances and complaints of the Sudanese, led the Sudanese people to resist, and 

ended the peaceful relationships among the Sudanese of different ethnic, religious, aiid 

cultural origins. The Sudanese people, who were oppressed and marginalized in the 

distribution of resources and political power in their country, were led to attempt to 

resolve their grievances by the means of armed struggle. 

The Civil War that has lasted since independence in the Sudan between the north 

and the south, (which was ended in 1972 and in 2005 by peace treaties), and that was 

fought in the eastern Sudan from 1995 to 2006 and is still being fought since 2003 in the 

western states of Darfur was the result of accumulated practices of injustice by those who 

were elevated during colonial rule' or, who thereafter, had elevated themselves to power 

in post-colonial Sudan. 

1 Sudan was invaded and ruled by Egypt (Egypt was also occupied by Great Britain in 
1882) from 1821 to 1885. But both Egyptian and British forces were defeated in 1884 by 

3 



In his 1984 speech, John Garang, the founder of the Sudanese People's Liberation 

Army and the Sudanese People's Liberation Movement (SPLMIA), articulated the 

genesis of the war in the Sudan by describing the institutional injustice which was 

practiced by the Sudanese regimes that had reigned from Khartoum since the national 

independence, and which was practiced by the preceding regimes, as the root cause of the 

civil war in the Sudan. He believed the regimes' acts of injustice were the ones that led 

the Sudanese people to react, to resist, and to fight for their just cause. 

John Garang reacted to Japer ~ i m e i r i ~ ,  who was the Sudanese president then, 

accusing him for inheriting "the neo-colonial system." Garang stated that the system the 

country had inherited from the previous regimes, and which Nimeiri continued to pursue 

at the expense of the Sudanese people, was not good for the Sudanese nation. He said the 

neo-colonial system "that has developed in our country since independence [in] 1956" 

was promoted and represented by Nimeiri since he took office in 1969. The neo-colonial 

system which Nimeiri had inherited was "a regime in which a few people have amassed 

great wealth at the expense of the majority, [and the] injustice has resulted in profound 

the Mahdist Revolt, in which Sudanese ruled themselves from 1885 to 1899 before 
Anglo-Egyptians forces reoccupied; they ruled until 1956. 

Japer Nimeiri was an army general in the Sudanese Armed Forces. He overthrew the 
Islamic government in 1969 and ended the seventeen-year-war between the South and the 
North by signing Addis Abba Peace Accord in 1972. He reinstituted the Islamic rule in 
1983. By doing so, he dishonored the peace he brought in 1972 and the war resumed in 
the southern Sudan. Nimeiri was the Sudanese president from 1969 to 1985. More 
information about Nimeiri's administration used in this work is found at: Bechtold, Peter 
K. More Turbulence in Sudan: A New Politics this Time. Middle East Journal, vol. 44, 
No. 4, 1990, pp. 579-595: Middle East Institute, 1990 and Salih, Kamal Osman. The 
Sudan, 1985-9: The Fading Democracy. The Journal of Modern African Studies, Vol. 28, 
No. 2 1990, pp. 199-224: Cambridge University Press, 1990. 



crises and distortions in [the Sudanese] economy, politics, ethics and even religion,"! 

leaving the oppressed with no many choices, but to call for war since their grievances 

were not heard. 

Despite the complaiiits raised by the oppressed and the marginalized groups, the 

practices of injustice in the Sudan were taken to the higher level of the Islamic 

extremism, first by Aboud from 1958 to 1969, then by Njmeiri, (1969 to 1984) which we 

have discussed, and followed by the National Islamic Front, the Islamic regime that took 

power in a coup d'etat in 1989. But these later Islamists who overthrew the elected 

government in 1989 had more radical Islamic views, were influenced by the agenda of 

implementing the shari 'a, the Islamic law in the Sudan, and wanted to establish a 

theocratic society in the Sudan. They were also influenced by the need to spread Islamic 

religion across Africa, and they hoped that their success in southern Sudan would give 

them easy entry to the Sub-Saharan African countries. They swore that their "existence is 

originally linked to the implementation [of the] shari 

This version of Islam that was preached by the National Islamic Front WIF) was 

not only radical, but it was also new to the Sudanese political environment. It is grounded 

in a view of establishing "an explicitly Islamic Sudanese identity [that] bears tlie 

Garang. Speech by John Garang, 3 March 1984. The Call for Democracy in Sudan, 19- 
25. 

Lesch., The Sudan Contested National Identities, 129. 



earmarks of a religious c r~sade . "~  It is the version of Islam that encouraged amputation of 

hands for theft, demand the stoning of those who have committed adulteries, and 

prescribed the death penalty for those who are accused with the crime of apostasy 

(leaving of the Islamic faith when one has become a Muslim). The National Islamic Front 

regime had worked hard to experiment6 this Islamic extremism in the Sudan. 

The Sudanese Islamic extremists, who were members of the Sudanese Muslim 

Brotherhood, started gaining their power in the Sudan during the presidency of Japer 

Nimeiri when their number increased in the parliament. The Sudanese Islamic extremists 

pressured the president (Nimeiri) in 1980s to go to Mecca for pilgrimage to show his 

devotion to the Islamic faith. The same group pressured the president to execute a well 

respected Sudanese Muslim, Mahmud Muhammad ~ a h a , ~  for the alleged crime of 

apostasy to demonstrate his seriousness to the implementation of the Islamic laws. The 

execution of Taha was done publically in 1984 even though it was opposed by the 

majority of the Sudanese people including many of the Sudanese Muslims. Following 

Taha's execution, Nimeiri was overthrown by the popular uprising in 1985. The 

parliamentary election was done following the fall of Nimeiri, but the Islamic extremists 

succeeded in bringing down the civilian government which was elected. They replaced it 

5 Glickman, Harvey. Islamism in Sudan's Civil War. Ethnic Conflict and 
Democratization in Afiica, Spring 2000. Foreign Policy Research Institute: Elsevier 
Science Inc, 2000. 

~ i l t o n  Viorst, Sudan's Islamic Experiment. Foreign Affairs, Vol. 74, No. 3, Council on 
Foreign Relations, 1995. 

Gabriel R. Warburg, The Sharia in Sudan: Implementation and Repercussions, 1983- 
1989. Middle East Journal, Vol. 44, No. 4: Middle East Institute, 1990. 



with the Islamic militant regime led by one of their hard core Islamic extremists, Omar 

Hessen el Basher in 1989. 

The National Islamic Front imposed Islam in the Sudan by Islamizing the 

Sudanese public institutions at all levels of the Sudanese society8. The educational 

institutions were turned into Islamic institutions from pre-schools to the universities, and 

books which did not conform to the Islamic faith were taken fi-om public use and were 

destroyed. The banks and banking systems were Islamized, which make financial and 

banking benefits possible and accessible only to the Muslims in the Sudan. The loans 

were determined and issued using Islamic standards of which the only institutions and 

organizations to qualify for these services were Muslim owned entities. The regime 

started applying these Islamic codes of law even though they were too radical to be 

practiced for public good. These radical Islamic laws were opposed by the majority of 

the Sudanese, including the Sudanese Muslims, but the regime went ahead with their 

implementation in the Sudanese public institutions. 

The Sudanese conflict has historical roots dating back to the colonial time that 

shaped how the war was waged and spread across the regions. In 1958, during the first 

parliament, southern Sudanese were not represented in the parliament, nor were they 

The Sudanese population demographic estimated by the C.1.A World Fact-book based 
on ethnic groupings is: black 52%, Arab 39%, Beja 6%, foreigners 2% and other groups 
as 1%. The Sudanese religious demographic is estimated as: Muslim 70%, Christians 5% 
and indigenous beliefs 25%. These statistics are estimated as of the population census of 
1956. The population census was conducted last year but the results are not yet out. 
However, religion and ethnicity were not included in the recent population census 

7 



included in the government. The northern Sudanese occupied all the high ranking 

positions in the government, including positions in the southern regions. In the national 

parliament, despite the presence of the southern parties, the southern constituencies were 

represented by the northerners. The northern Sudanese would duly declare their 

uncontested candidates to represent the southern constituencies, and if the case was 

forwarded to the court, the court would legalize their illegitimate conduct and ambitions 

to dominate the southern regions. These unjust practices were the root causes of the First 

Civil War, which the southern sudanes9e waged against the government of Sudan from 

1955 to 1972 for the independence of Southern Sudan. This First Sudanese Civil War 

was not attractive to the other marginalized groups in the Sudan since the southern rebels 

were calling for and demanding the separation of the three southern regions from the rest 

of the country. 

The other marginalized regions of the Sudan, which are not geographically 

located in southern Sudan, were made to believe by the government that they had no 

problem. They were even used by the central government to fight the war in southern 

Sudan, against the southern Sudanese who were seeking their independence. The problem 

of the Sudan was wrongly defined as mainly the north versus the south problem, "as the 

Southern Problem" as John Garang said. Therefore, the other marginalized groups in 

other regions (Darfur, in the Nuba Mountains, in the far north, and in the east), who were 

supporting the government were not to be blamed for supporting the regimes that had 

9 The southern Sudanese felt they were marginalized in the distribution of resources and 
political power. There were no development in the South in areas such as education, 
health care and food production. 

8 



marginalized them in the distribution of resources and political, and in all other aspects of 

the Sudanese social life. They were not well informed nor were they positively and 

politically engaged to claim and pursue their full rights over the Sudanese natural 

resources, the main source that fuels war and rebellion in the Sudan. 

The Second Sudanese Civil War, however, had a vision of transforming Sudan 

from being a Theo-tyrannical society to a secular democratic society, and if that vision 

was not realized, then the people of southern Sudan would be allowed to secede for their 

independence. Also the other marginalized areas who were opposed to the system of 

governance in the Sudan should be allowed to choose where to go if the soutliern 

Sudanese seceded for independence. It is the vision of a united, but reformed Sudan that 

gave the SPLMIA an advantage of attracting more support nationwide, especially from 

other marginalized regions in southern Kordufan (in Abyei and Nuba areas) in the 

central Sudan, and southern Blue Nile in eastern Sudan. 

The Comprehensive Peace Agreement negotiated in Kenya almost collapsed 

when the SPLM introduced the resolution on the secession which would be done through 

a national referendum where only the people of southern Sudan (and the people in other 

marginalized areas vote in popular consultation, meaning only their elected 

representatives will be the one to decide where their people will go) would be allowed 

either to vote for the Sudan to remain as a united country or for their regions in the 

southern part to form a separate state of Southern Sudan. The Government of Sudan 

which was represented by the National Congress party was opposed to the notion of 

secession for the people of southern Sudan. The government delegation to the negotiation 

9 



was initially ordered to reject any talks that bring the issue of the secession to the debate, 

and they boycotted the negotiation and left the talks. But because of the heavy pressure of 

economic sanction the government was experiencing from the international community 

and the global war on terrorism with Sudan being listed by the United States as one of 

those countries that sponsored terrorists, the Islamic regime reconsidered their stand and 

was convinced by their allies to cooperate in the peace talks. 

The persistence of injustice to which the southern Sudanese were subjected is 

acknowledged and clearly noted, even by the northerners. The northern political forces 

that were opposed to the Islamic regimes, whose policies were centered on the 

implementation of the laws of the Quran, joined their forces with Sudanese People 

Liberation Movement (SPLM) during the war. There were many political alliances 

between the SPLM and the northern parties, but one of the strongest political coalitions 

that had brought the southern and northern political parties together in opposition to any 

theocratic Islamic regime was the National Democratic Alliances (NDA). 

However, before those political coalitions and alliances came to exist, there were 

already many politicians and students from northern Sudan who had joined the Sudanese 

People Liberation Movement as early as 1984 (when the war was only one year). Many 

of these northern politicians who joined forces with the southern rebels were inspired by 

the call for a democratic transformation in the Sudan by the SPLM, which they hoped 

would bring a comprehensive and inclusive solution to the Sudanese problems. Among 

the earliest northern politicians to join the SPLM was Mansour Khalid, who had been 



foreign minister during Nimieri's government. Mansour has written and edited works on 

the Sudan on behalf of the SPLM. He has been advising the movement since the time. 

In his book, War and Peace in Sudan, Mansour has noted how different Sudanese 

regimes have been oppressing and neglecting the regions referred to as marginalized. He 

explained how the southern Sudanese voices were ignored in the election of 1965 as 

follows: 

A most curious occurrence took place, a group of 21 candidates who stood 
uiiopposed in the southern constituencies declared themselves elected 
without opposition to represent the south. The southern parties were 
frantic with frustration since, in keeping with the ruling of the supreme 
council, they had refrained from fielding candidates. The matter was taken 
to the courts which ruled that the 21 (the majority of them are the 
northerners) had been legally elected and were duly sworn in. The 
southerners reported that the issue was not simply legal; it was political 
and might have serious ramifications. The government would not listen, so 
in the end, the south was dubiously represented by northerners on the basis 
of legal f~rmalities. '~ 

Another policy the Sudanese regimes used to oppress their subjects in the 

marginalized areas was the Islamic religious intolerance of other religious faiths in the 

Sudan. The southern Sudanese who had adopted Christianity were denied privileges to 

worship and practice their faith freely even in their own southern regions. During the 

1950s and 1960s, President Abbud's government policy, like the policy of the preceding 

regimes, was to arabize and Islamize the communities in southern Sudan, who were 

already Christians, or who were still practicing their traditional African beliefs. 

l o  Khalid, War and Peace in Sudan, 112. 



Islamization and Arabization were implemented to the southern Christians by 

"changing the Sabbath in the South from Sunday to ~ r i d a ~ " ' '  and by teaching Islam to 

their children in schools. In addition to the president radical attempts to imposed Islamic 

religion to the southern Sudanese, foreign Christian missionaries were expelled by his 

government, and the Christian mission centers were closed by 1964. The missionary 

schools which were serving the southern population in English were taken over by the 

government, and used Arabic as the means of instruction ill the classroom. 

The Sudanese political elites have been historically oppressive, and they mainly 

used their political and religious powers to advance injustice by using the government, 

which they control, as the tool for oppression of their fellow citizens without due 

consideration to the consequences that would result from their acts of oppression. 

However, their acts of injustice on the Sudanese citizens have amounted to a national 

disaster that is seen today in the Sudan. The whole Sudan has been caught in the dilemma 

of the war, peace is difficult to be forged, the institutions of Islam are still in existence 

and will be difficult to remove, and wide-spread of crimes, including armed violence are 

difficult to control. 

The Sudanese have reaped the fruits of injustice they have sown over time. The 

war has more bitter fruits in Southern Sudan, where an estimated 2.5 million people have 

lost their lives, over four million people have been uprooted from their homes, or 

internally displaced, and over 4 million others have sought refuge in Africa and abroad, 

" Anderson, Sudan in Crisis, 67. 



and where the Comprehensive Peace Agreement, which was signed in Kenya is still 

fragile in the fourth year of its implementation. Even though the war is more bitterly felt 

by the people of southern Sudan than any other people in the country, the war is not only 

limited to the south as the Sudanese regimes thought it would be in the beginning of the 

war. War has reached the center in Omdurman, when the Darhr rebels12 attacked the 

national capital on May 10 of 2008. 

As John Garang stated in 1984, the "Curses [of injustice] have plunged . . . the 

country into an abysmal ocean" not only "of the poverty and suffering," l 3  but also of a 

total confusion, which the Sudanese are experiencing, and which will be hard to fix. The 

succeeding Sudanese generations, who had inherited the war, have a test before them, and 

they will have to choose whether to continue falling into the abyss, to continue following 

suit with the previous practices of injustice done by the precious regimes that led to the 

failure of the Sudanese state, or to take an alternative route which might be better for the 

fiture of their country, and the filture of their children. 

The grievances which led to the First Sudanese Civil War between the south and 

the north 1955 were not resolved, although the war was ended wit11 a peace treaty after 

seventeen years of armed struggle. The intensity of injustice, which was still heavy on the 

southern Sudanese, led to the outbreak of the Second Sudanese Civil War in 1983. The 

12 BBC World Service. Justice and Equality Movement launched an attack on Khartoum 
May, 2008. It was reported also by other news sources. 

l3  Garang, Speech by John Garang, 3 March 1984. The Call for Democracy in Sudan, 19- 
25. 



hope for the Sudanese people is that the Comprehensive Peace Agreement signed in 2005 

should hold, and that a peaceful political settlement can be found to the conflict in 

b) The Israelites fled out of Egypt to the Promised Land. 

Some comparison can be made between the recent history of the Sudanese people 

and the situation of the ancient Hebrew people and their flight from Egypt to the 

Promised Land as narrated in the Hebrew Bible. Both the Sudanese people and the 

Hebrew people were made victims by the people charged with authority of government. 

But before we discuss possible comparisons between what the Sudanese and the Hebrews 

experienced the basic outline of the biblical story is necessary. 

As this biblical story is told, justice was denied and peace diminished when 

Pharaoh made his tyrannical decree that aimed to reduce the number of Hebrews by 

killing off their male children at birth. On the one halid this move was celebrated and 

supported by Egyptians who saw the Hebrews to be the dominant force in their country's 

economic, social, and cultural dimensions. On the other hand, however, it was a situation 

of grief to the Hebrews whose sons were to be killed at birth, and the adults among them 

were humiliated and forced into labor. We do not know about the situation of the 

daughters of the Hebrews in Egypt. They were not directly targeted in the Pharaoh's 

decree, but they suffered the most pain since their sons, the fruits of their wombs, were 

mercilessly murdered. 



The Hebrew people were caught in a situation of anxiety in which peace and 

justice were denied to them, while peace and justice prevailed in other parts of the 

Egyptian community. Their community was targeted for extinction in what would today 

be considered genocide or ethnic cleansing. This political move was dangerous. But why 

did the Hebrews, who had "increased greatly, and multiplied, and became exceedingly 

mighty," (Exodus 1 :7) keep silent while they were forcehlly oppressed? How did they 

get to Egypt? There is no simple way one can answer those questions, unless one 

becomes aware of the Egyptian-Hebrew relationship at the time before the Hebrews were 

permanently settled in Egypt. 

The Egyptians and the Hebrews had a long period of good relationships: such as 

peaceful contact, fair trading, diplomacy, social and cultural interaction. The Hebrews 

and the Egyptians crossed borders and traded freely and fairly. One of their first contacts 

recorded in the Bible occurred when a famine occurred in Negev, when Abram (who later 

became known as Abraham) moved with his household and headed to Egypt (Genesis 

12: 10). Abraham was forced by the famine to depart Negev and go to Egypt in order for 

him and his household to survive. Abraham was warmly welcomed in Egypt, and he gave 

his wife, posing as his sister in marriage to the Egyptian ruler. But when it was realized 

later that the woman was married to Abraham and really his wife, the Egyptian voided 

the marriage. Abraham's wife was given back, and wealth was added to him. He returned 

to Negev "very rich in livestock, in silver and gold" (Genesis 13:2). If the Egyptians and 

Hebrews had had a sour social, commercial, and diplomatic relationship, Abraham would 

have not been treated with such an honor and hospitality in Egypt. 



As part of their social and cultural contact, the Egyptians and the Hebrews were 

engaged in marriages14. Abraham gave his wife in marriage to Pharaoh while he was in 

Egypt. There must have been set of norms and rules that were used to maintain such 

arrangement in the Egyptian-Hebrews cultural context. Abraham did not respect any 

system that might have been in place. He lied about his wife partly because of fear, and 

partly because he knew he would "be treated well" by entering into marriage with the 

Egyptians (Gen. 12: 13). When Pharaoh learned about what Abraham had done, he did not 

punish Abraham, but he blamed Abraham for not telling the truth about his wife. With 

regard to their cultural practices, Abraham was sent away with animals, and slaves. 

As part of the Egyptians-Hebrews social and cultural connection, it is also 

recorded that Hagar, one of Sarah's slave-girls, who was an Egyptian, gained Sarah's 

favor and Sarah asked Abraham to take Hagar as his wife in order for them to have 

children through her (Sarah was barren; Genesis 16). Abraham agreed and Hagar gave 

birth to his elder son Ishmael. Sarah herself later had a son named Isaac. Sarah and 

Hagar's relationship became intolerable, and Hagar and her son were expelled from the 

household. They fled toward her native land of Egypt. Despite their departure, the family 

remained connected. Abraham was buried by Ishmael and Isaac (Genesis 25:9). As the 

story was told in the Bible, the Egyptians and Hebrews had a complex but peaceful 

l4  Intermarriages were used to forge alliances from people one had a reason to fear. 
Perhaps, since Abraham had no a daughter or any other sister, he used Sarah to forge a 
peaceful relationship with the foreign people. Abraham admitted to Abim'elech that 
Sarah was really his sister, the second time he tried to marry his wife to Abim'elech 
(Genesis 20: 1-14). 



relationship before the latter ended up in Egypt and became subjects of slavery. The 

Hebrews and Egyptians were related to each other in many ways before the episode that 

led to their permanent resettlement in Egypt and to slavery and exodus. Because only one 

side of the story has been narrated in the Bible, it is difficult to know what was happening 

to the descendants of Ishmael when the Hebrews mistreated in Egypt. 

How did the Hebrews get to Egypt and end up in slavery? There was a famine 

again in their land. Abraham's grandson Jacob had twelve sons. The sons sold their 

brother Joseph to the Midianites (Genesis 37:28). The Midianites later sold him to the 

Egyptian official charged with activities in the palace (Genesis 37:36). Joseph did well as 

a slave in Egypt, and he became a high ranking official in Egypt. When the famine 

occurred in Negev, Joseph was already powerful in Egypt. Joseph's brothers would come 

to buy food in Egypt, and he later asked them to move their households to Egypt. Many 

years later, there was a political change in Egypt. The pharaoh who did not know about 

Joseph and his prophetic acts in which he helped the Egyptians to prepare for the famine 

came to power, and that pharaoh caused the Hebrews to become subject to the Egyptians' 

oppression. The Hebrew people were forced to hard labor; they were experiencing social 

injustice; and there were some attempts by the Egyptians to eliminate their race. 

However, their story is linked with God's divine power and the favor God had on 

their forefather Abraham. God called Abraham out of Ur of the Chaldeaiis to establish a 

lasting relationship with him and gave him a promise to bless the nations of the world 

through his descendants which later became a central theme of the Christian message that 

traced Jesus7 descendants to Abraham (Matthew 1 : 1 - 17; Luke 3 :23-3 8). Perhaps, that is 



why, when they were subjected to unending hatred and afflictions, God intervened. The 

Hebrews' story, as told in the Bible, gives hope to the Sudanese (we shall see in the next 

section). The Sudanese have used songs, laments and prayers to express their hope for 

God's divine intervention in human affairs while they were suffering in the refbgee and 

The story continues as God's intervention to save the Hebrews was implemented 

by Moses, who was born to a Hebrew woman and raised by an Egyptian princess, and 

later sent by God to prophesy to the Egyptians Pharaoh and to lead the Hebrews out of 

Egypt. Moses in early life grew up in the Egyptian palace, but he was instructed by his 

mother to know and fear God, and to live the Hebrew culture. As a young man, Moses 

was closely associated with his Hebrew people and he started telling them to seek justice 

and equality that they were denied by the Egyptians. Because Moses was influential 

among his people, he was threatening to the rulers of Egypt, and as a result he was forced 

to flee Egypt to the land of Midian where he sought refuge. He stayed there for many 

years, learned the local language, married, and settled as he lived in peace with the 

Midianites, and perhaps because of Egyptian higher education he brought with him, he 

was more economically and socially well off than he would have been in Egypt. 

Moses was not ready to face the challenges he had left in Egypt again but God 

wanted him to go back. God wanted him to face the hostile pharaoh who would not listen 

to him, and to ask the pharaoh to "let the Hebrews go" as their situations were not 

changed from where he left them. Moses was to confront and ask the Hebrews to leave 

Egypt for the Promised Land. Some rejected Moses' direction and refuse to leave. Later 
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some would want Moses to return them to Egypt. Aware of the challenges he would face, 

Moses questioned God, "Who am I?" to go and stand before the Pharaoh, and to speak on 

behalf of the Hebrews before the Egyptian authorities (Exodus 3: 1 1). 

Even though while Moses was in Midian, God appeared to him and gave him 

instructions to "go back to Egypt, for all the men who were seeking [his] life [were] 

dead"15 (Exodus 4: 19), the instruction was not perfectly clear. What this statement meant 

to Moses could vary. It could mean the Hebrews who were threatening to report him to 

the Egyptian authority for the murder he committed were dead, or it could mean the 

Egyptian leaders (especially the Pharaoh) who was killing the Hebrews were dead. 

Despites what it meant, the death of the leading personalities who were opposed to Moses 

in Egypt was a sign of hope that the situation of the Hebrews would be changed. With 

this hope, Moses left Midian with "his wife and sons" (Exodus 4:20). However, the 

political changes and the different rulers that resumed the office did not bring necessary 

changes needed by the people, and it was the same in Egypt when the new pharaoh came 

to power. The Hebrews were not treated differently, and so Moses went to implement 

God's other instruction: "Bring my people the Israelites out of Egypt" (Exodus 3: 10). 

Moses took charge to lead the Hebrews out of Egypt with God's help. God, who 

had watched over them as they were mistreated by the Egyptians, entrusted Moses to lead 

them out of Egypt despite the oppositions Moses would encounter from the leading 

l 5  NO wonder that it sounds familiar in the passage in the Gospel (Matthew 2:-1-23) 
where Joseph was told to return to Israel for the same reason that those who sought Jesus' 
life were dead. 



Hebrews and the leading Egyptian authorities, and the consequences he would face as a 

leader of the people of Israel once they left Egypt. The dilemma was huge for Moses, 

who feared God and loved his people as well, but God strengthened his faith and 

encouraged him to lead the Hebrews knowing that God himself would be beside him as 

he led. 

The Hebrews experienced challenges in the desert as they were led by Moses on 

their way to the Promised Land. They faced challenges such as the crossing of the Red 

Sea, the lack of water and shortages of food on their way, and the hostilities and threats 

of war from those people whom they passed through their 1ands.The Hebrews took a 

journey they were not ready to take. However, unlike the Sudanese, they were able to 

take some of their belongings with them, especially the livestock. It was not easy for 

them to carry all their belongings from their homes because they "left in such a haste that 

they had to carry their dough unleavened."16 Since they had no time to waste or wait to 

prepare for their journey they left most of their belongings to their Egyptian friends. 

The Hebrews' passage through the waters of the Red Sea was not a simple 

challenge to them. They were not only crossing, but they were also followed by an angry 

Egyptian army that was ready for war with horses and chariots (Exodus 14:25). The 

Hebrews were facing the sea helplessly with no war weapons to fight back the Egyptian 

army or equipment to use for crossing the sea. Perhaps they were worn-out from walking 

l6  Janzen. Exodus. 



long distances with children, elderly and other weak individuals who were part of their 

community. 

Depending on in what part of Egypt they lived, walking to the seashore could had 

taken many days, weeks, and months. It was a stressful journey for the Hebrews, with the 

sea in front of them, and the fear of war from the Egyptian army, who were pursuing 

them. It is hard to blame some of the Hebrews who had prefered "the worse they left in 

Egypt" over the death they would encounter on their way to the Promised Land. On the 

other hand, if that land was suppose to "flow with honey and milk," they were better off 

to die on their way the Promised Land. 

The Hebrews of the Exodus were also divided on whether they should return to 

Egypt or not. Some of them wanted to go back to die in Egypt rather than for them to 

drown in the sea (Janzen, 100). But Moses pled on their behalf to God. God heeded 

Moses' prayer and helped the Hebrews to cross the Red Sea miraculously, while the 

Egyptian Army, who were pursuing them from behind, perished in the sea (Exodus 

14:10-31)17. 

The Hebrews crossed the Red Sea, yet they awaited other challenges and threats 

to their lives. They walked some long distances and could not find water. The people and 

their livestock were thirsty for water, but the only water they could get was bitter. 

Besides, the little food they took with them was finished, and there was no place to get 

any food. The Sudanese refugees recited tliis situation ill a song during their Civil War 

l 7  I am not approving the death of the Egyptian in the Red Sea. But that was victory on 
the part of the Hebrews. 
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where they were challenged by similar things. Rebecca Ayak, a Sudanese Christian, who 

composed this song for a children's dance in the church, was a teenager and, she was 

influenced by what she heard being said about the Exodus of the Hebrews out of Egypt. 

The song was popularly used by Sudanese children in displacement camps and in refugee 

Ayak was wondering of how the Hebrews survived when they were faced with 

the similar challenges the Sudanese were going through. She paraphrased: "God once 

brought the Israelites out of Egypt. Where did tliey eat? They ate the foods that came 

from heaven. How did they live? They lived on food that came from heaven. Let us not 

worry for the food that will nourish our bodies. Let us not worry about clothes to cover 

ourselves. The power is with the Father and the Son; let us first seek his kingdom, and we 

will get them."18 The question of what to eat and drink was faced by the Hebrews, but 

God heard their prayer and they were provided with food and water. The Sudanese 

children used this biblical tale to help them be consoled, and to hope and wait for God's 

provision of these basic needs. In the Sudanese refugee and displacement camps the 

children were able to eat at least once a day if the family could afford food. 

The situation in which the Israelites were in was full of worries, but Moses asked 

them to worry not but to ti-ust in God. God had been good to the Israelites as they crossed 

the Red Sea, as they drank water that was miraculously treated by Moses, and as they 

were fed with manna (food) that came from heaven, yet their human needs were not 

IE; 
f l 8  Ayak. Nhialic Ee Bii Yithrael Bei On ne Yijip. Dinka Hymn Book, 1992. 



satisfied. They said, "When we were in Egypt," food was not a problem. They were not 

restrained from eating foods and they ate enough variety of food while they were in 

Egypt. In the desert, the only food available was manna, but perhaps their body system 

were not used to it. They blamed Moses for taking them out from Egypt to the wilderness 

where they had no fish and meat, and where they could not satisfy their thirst for water 

when their bodies demanded it. The Hebrew community of the Exodus survived because 

God was on their side. They depended on God who led them through Moses and Aaron. 

This biblical story teaches that justice and equality are not easily achieved, but 

once pursued with perseverance and confidence it is achievable. Moses had succeeded in 

leading the Hebrews out of Egypt and the quest for justice and equality he initiated in 

Egypt for them is used as a model by those who pursue the same values to strengthen, 

inspire and encourage them. During their civil war, southern Sudanese Christians were 

encouraged, strengthened and inspired by Moses' courage, strength, and faith in God, and 

they used the exodus of Israel of out Egypt to guide their quest for justice, freedom, and 

equality in the Sudan. 

c) The Sudanese fled to refuge wherever they could find it. 

When the Israelites left Egypt, they journeyed with all their belongings. On the 

other hand, the Sudanese who were forced to flee their homes during the war lost all their 

belongings. This situation is stated clearly by the Sudanese who have experienced such a 

situation. As one Sudanese priest, Abraham Nhial, who survived the war while still a 

young boy, narrated in his book Lost Boy No More: a True Story of Survival, he returned 

to his village after the attack and the only things he found were smoke, ashes, smells, and 
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dead human bodies.lg The Sudanese were forced out from their homes and lived over 

twenty years in displacement camps and refugee camps in neighboring countries. In the 

camps, they were subjected to great suffering during the twenty-two-year Civil War. 

How did the Sudanese get themselves into such a situation? 

The Sudanese have experienced a long period of injustice, and after the 

insistency of the oppressor, they opted for war, hoping that their grievances would be 

resolved if they fought the regime whose aim was to kill, and to segregate her people on 

their tribal, racial, regional and religious background. The Sudanese people from the 

marginalized areas who had opted for the war were hoping it would be beneficial for 

them to rebel against the oppressive regime rather than to endure a persistent burden of 

injustice the government had instituted on the citizens. 

In the SPLM, the southern Sudanese thought the war was the best option for 

their continuous grievances since independence. The southern SPLM leaders were 

optimistic that "it pays to rebel" in the south. They had underestimated that "the marginal 

cost of rebellion in the south [was] zero or [close to] negative,"20 when they took arms 

against the government they believed had instituted injustice. However, it has become 

evident that the cost of war was high and heavy on the southern Sudanese. The people 

were denied the resources they needed for development in their communities, and instead 

the resources were used to fund war. 

20 Garang. John Garang Speech, 3 March 1984. 



The consequences of the war on the southern Sudanese were tragic. In the initial 

years of the war, the southern Sudanese were faced with severe famines that resulted 

from the economic collapsed in the south. These economics crises left the large number 

of people in southern Sudan died from hunger and children from malnutrition. Yet this 

period which lasted from 1983 when the war started to 1985 was followed by the period 

of severe invasions from the government armed militias. These armed invasions had 

destabilized the situation farther in the southern Sudan. This period lasted from 1986 to 

1989. During this period, the war was very tense in southern Sudan and southern 

Sudanese were fleeing their homes to the refugees' camps in the neighboring nations and 

some were heading the Sudanese towns in the north where they were located in the 

displacement camps. 

Yet, the decade from1989 to 1999 was characterized by great disharmony, 

disorder, and lost of control in the Sudan. The southern Sudan, Nuba Mountain and 

southern Blue Nile areas were very much destabilized by the war. The southern tribes 

were armed to fight each other, and a religious persecution was launched in the Nubian 

Mountain and the southern Sudanese who had sought refuge in the northern towns were 

persecuted because of their Christian faith. By this time, the southern Sudan has already 

experienced a large number of death that had left children as orphans, a large number of 

the people in southern Sudan were already wounded in war and became disabled persons, 

and the number of women whose husband were killed in war started to grow increasing 

the number of widows, and single parents with mostly young children who could care for 

themselves. Life was painful for the southern Sudanese where ever they were cornered in 



those years. The story of 199 1 as told by my cousin is the best example to demonstrate 

how the Sudanese people have suffered during this period2'. 

The turning point for the southern Sudanese was the years following 1999. It 

was in this period that the SPLM and the New Sudan Council of Churches (NSCC) came 

into an agreement to facilitate peace among the southern factions, who were pitied 

against one another. The SPLM and the NSCC succeeded in bringing the Sudanese 

~ i l o t i c ~ ~  communities to the table of negotiation. These negotiations included the Dinka- 

Nuer peace conferences which were sponsored by the NSCC. The peace and 

reconciliation processes conducted in those meetings help to bring the Nuer and Dinka 

people in peace. The peace talks between the Sudanese warring parties were also initiated 

by African countries. There talks held in Abuja in Nigeria, under the initiative of the 

Organization of Africa Unity (OAU). Another peace initiative was sponsored by the 

regional organization, the Intergovernmental Authority for Peace and Development 

(IGADD), in Nairobi Kenya. These peace processes were the nucleuses for the 

Comprehensive Peace Agreement that ended the war in southern Sudan in January 2005. 

The Sudanese human resources were exploited in the name of the war, either by 

the rebels, who sought their support using the liberation slogans, or by the government, 

which sought their support using slogans of national defense. The cost of the war was so 

high in the south because the southern communities were divided into factions based on 

the tribal affiliations. The tribal factions became government tools used as militias to 

21 I have narrated the story in section 11. 

22 Nilotic communities are Sudanese communities found mainly in the southern Sudan 
that included Dinka, Nuer, Shilluk amoung others. They speak loosely related languages. 



fight other southerners. The marginal cost of the war was so high that by the end of the 

arms battle in 2005, over two million Sudanese (mostly from the south) had lost their 

lives either in the front lines or from war-related disasters. Over four million people were 

displaced from their homes, and over six hundred thousand Sudanese, mainly from the 

south, fled to foreign lands. 

The Sudanese fled to refugee camps since the war caught them unprepared. 

They were forced out of their villages, leaving behind their essential properties which 

were later stolen or destroyed by the enemy. When two villages and a cattle camp were in 

attacked in Bor on January 21-22, 1992, the Human Rights Watch reported that: "1 89 

civilians were killed, including leprosy patients, 20 to 30 women and children were 

abducted, and 4000 cattle were stolen."23 As they fled from these life threatening events, 

many lives were lost on the way, women were widowed and children were orphaned or 

ran away and were lost from the sight of their parents in the forest. When they reached 

the foreign country, their lives were even harder since jobs in those countries were 

difficult for the refugees to get, and especially for the single mothers, the elderly and 

orphans. The single parents, widows and the orphans became incapable of supporting 

families by providing essential needs such as food, clothing and to pay for or afford their 

children's education. Many children, especially orphans, were not able to get such 

essential needs, or get an education. 

23 Human Rights Watch World. Human Rights Watch World Report 1993 - Sudan 
Events of 1992. Human Rights Watch, Janaury, 1993. 



Section I1 

The Sudanese Experiences of War in Relation to the Hebrews' 

Experiences of the Exodus 

a) Did the Sudanese relate their experiences of war to the 

Hebrews' story of the Exodus? 

The Sudanese Civil War occurred in the twentieth-century, but it has been likened 

to the exodus the Hebrews had experienced around twelve centuries before the Common 

Era. The Sudanese Christians study the Exodus of the Hebrews as a worthy story that 

resembled their own experiences during the war. Like the Jews, who have later narrated 

the episode of the Exodus when they were scattered in the exile, the southern Sudanese 

Christian found the same story worth telling during their Civil War. They used the story 

in the Exodus as a means of describing their experiences of the war with all its suffering, 

and as a means to express their longing for God's deliverance. These Sudanese, who were 

challenged by the longest Civil War, were attempting to use the story of the Exodus as a 

means, and as a base for their quest for God's justice. By relating the two events, (their 

war and the exodus) the Sudanese Christians were contrasting how God had acted in the 

case of the Exodus to reflect how God would act in the case of the Sudanese Civil War. 

The two events (the Exodus and the Sudaiiese Civil War) are linked by the 

peoples' hope for God's peaceful intervention to bring a lasting peace and reconciliation. 

The Exodus as the occasion had led the Hebrews to the Promised Land, and to 

established their Kingdom. The Hebrews of the Exodus has seen the acts of God's 



deliverance demonstrated by God; they had experienced God's love and God's protection 

in their lives. When the Exodus was completed, God initiated the rule of law for the 

Hebrews. God established the rules and regulations that would be respected by the 

Hebrews as their responsibility to God, to their nation, and to other nations. The rules and 

regulations God established for the Hebrews cover the relationship between God and the 

Hebrews. The relationship among the Hebrews and their relationship with the people 

from other nations were also covered. On the other hand, the Sudanese experience of 

their civil war has initiated the Sudanese hope for God's intervention in their societal 

affairs. The Sudanese pursued their quest for peace with the hope that what they would 

achieve on the peace process would come only as a gift (or as a help) from God, but not 

as a result from armed victory. God has helped the Sudanese leaders to turn their minds 

away fi-om destructive warfare and helped them to pursue a peaceful dialogue. 

In the accounts in the Exodus, there is God's direct involvement in human affairs. 

The narratives of the Exodus have survived for a long time, and had been used to inspire 

and advance the course of justice among difference communities'. The narratives were 

told and retold by the Jews whenever they encountered difficulties. Since the message 

content was a powerful story of God's intervention and deliverance, it did not remain 

within the Jewish circle. It is this powerful message contained in the story of the exodus 

that led the Sudanese to put their hope and trust in God. The Sudanese believed God had 

I Exodus has been referred to widely. It used for the liberation in Latin America, by 
African American during slavery, and by African American Civil Right Movements in 
the 1950s and 60s. I am not using any of those references in this works, although they can 
be good sources. 
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delivered the Hebrews out of Erzvut. and God would do the same for them in their 

Sudanese Christians have composed pieces of literature that relate the experiences 

of the Hebrews in the Exodus to their life experiences in the wilderness as refugees in the 

camps or displaced people living outside the Sudanese cities in the north. Peter Ayuen 

Makuei, a Dinka Christian song writer, has composed a song with a reference to Exodus 

0 Lord God of hosts, you once brought out the people of Israel 

ihe power of evil defeat me. The sin of my heart has grown (big) 
inside me. When I try to do a good thing, it turns out bad. (But) 
your Holy Spirit of grace you will pour on me and will direct me to 
the right path: the path of deliverance and the path of eternal life.2 

Makuei and his community were going through hardship in their lives. They were 

experiencing the pain that resulted from the war that left them powerless with no other 

options but to turn to God. Makuei contrasted his life experience with the story he read in 

the Bible to assert his position that God's deliverance he hoped for would not be in vain. 

God had delivered the Hebrews and he could deliver the Sudanese who were invaded, 

and forced to flee their homes in the southern Sudan. The Sudanese did everything 

possible to save their lives from the invading enemies, but, as Makuei acknowledged, 

their attempts "turnout out bad." The southern Sudanese have tried to resist the 

Makuei. Ee Yin Yekoba de  RE^. Kitap de Duor ku Diet ke Duor, 63, 1991. 
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but instead, it was whether it would be too late for God to come in. They wondered and 

asked themselves about their lives and the future of the communities. 

A Dinka poet who was worried about the extinction of the ~ ien~LDinka~  as the 

result of the civil war posed questions in a poem he recited in Dinka. The poet stated 

what the whole community was experiencing as they were powerless and cornered in the 

internal displacement camps in Khartoum and in the refugee camps. They went to those 

camps simply because their basis of living were uprooted. There was no other way for 

them to live since all sources of survival were destroyed by the enemy. A poet, who was 

a member of widely known Dinka band of Akur &ei4 was celebrated when he first sang 

his poem in 1990s. 

The poem is believed by the Dinka people to to have examined their lives well. 

The poet questioned the reality that was faced by the Dinka people during the war. The 

poem reads: "What will remain in our land? What will remain if all cows are raided? 

What will remain if all goats are taken? What will remain if children are abducted? What 

will remain if women are [raped] and abducted? What will remain if homes are burned 

down? Jieng people, you will finish all. Our Jieng, we will finish one by one. Who will 

remain in our country, Southern Sudan?" 

This poem was not composed for church purposes, but it has expressed the 

situation the Sudanese were living in during their civil war. The things stated in the poem 

Dinka is the name of a tribe in Sudan. The Dinka people call themselves Jieng. 

Bol. Cassette of A Kur Kuei, 1998, www.youtube.com. 
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are central to the Dinka people survival, and for the wellbeing of their community. Dinka 

life is based on the happiness of people, on the number of children one had, and the 

number of the livestock one owned. Dinka life became meaningless when these things 

were taken away. It is even useless to live when your properties were taken away fi-om 

you by the use of force. In a normal Dinka setting, if you are threaten by force, you react 

to the force, but that was not the case during the war. The enemy that was taking their 

properties was armed by the government with modern weapons. In such a situation they 

were forced to joint the rebels' movement that armed them to fight the government, or 

they fled and sought refuge in the foreign nations which was not easy for the Dinka 

people because of the geographical location in the center. 

Dinka people are concentrated in the central part of Sudan with no border with 

other countries. In order for them to seek refuge in the foreign nation, they passed 

through different ethnic groups, who were not friendly to them, or who were armed by 

the government to fight them on the way to the refugee camps. On their way to Kenya in 

1992, the children (the ones known as Lost Boys of Sudan) lost many lives, not only fi-om 

thirst and hunger, but by the attack of the communities of Murle, Anyuak and Taposa, 

who were armed by the government for that purpose. 
; 

The acts of God's deliverance that God has shown to the Hebrews are models of 

hope for the Sudanese Christians. The suffering they have experienced was expressed to 

God. Anduru Mayuol Ajak has written a prayer where he sought God's deliverance. Ajak 

was one of the Sudanese priests who were exiled to Ethiopia in the 1980s. He served the 

Sudanese congregations in refugee camps in Ethiopia, where he baptized tens of 
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thousands of Sudanese boys, some of whom reached the United States in 2000. Ajak 

lamented to God in his prayer (song): 

God, hear me for your eternal love. 0 Almighty Lord, have mercy, 
and hear me. For your everlasting glory, stretch out your hand, 0 
my God. I am praying for your spirit of eternal love, 0 Messiah. I 
am praying for the cross and the crown of thorns you suffered, 0 
Messiah. Help me, you whose side was speared because of (my) 
sin. Have mercy upon me, 0 Lord of the heaven and the earth, 
because of the love you created mail (human being) in your image. 
I am here in Sudan in the darkness. The birds of the air feed on me 
and wonder of the length of my height. The wild animals wonder 
of my dry bones. I am praying to you, 0 living Trinity. The word 
you have created is the beginning and he will clean my great sin. 
Help me, 0 almighty, God, to live by your deliverance5 

Their worldly power has been taken away. So where do people turn? It is most 

obvious people turned to God as stated in the Hebrew Bible. The Sudanese people turned 

to God for their survival. They found their consolation in the stories written in the 

Hebrew Bible. God extended his mighty hand and delivered the Hebrews and the 

Sudanese expected the same God to intervene. God always has room for the poor, the 

oppressed and the Sudanese people were afflicted by the war have a reason to turn to him 

to deliver them. They expected the same God who intervened for the Hebrews to be 

presence with them. They lamented and prayed in remembrance of what God had done to 

the Hebrew people in the past. That was the hope for the Sudanese people during the war. 

In case they have sinned, they asked the merciful God to forgive their sins and to deliver 

them from their afflictions. The Sudanese were looking for God to turn to them in his 

L 
0, love and mercy. 
5 * 

Ajak. Nhialic Piq En ne Nhieerduun ye Pii'r Athrrr. Kitap de Duor ku D i ~ t  ke Duor, 



It is clear in the Psalms; the Jews remembered what God had done for their 

fathers during the Exodus. The writers of the Psalms, in whatever difficulties, recited the 

event that had occurred during the Exodus. The writer of Psalm 776 summarizes the 

crossing of the Red Sea: 

I have considered the days of old, 
The years of long ago. 

Has God forgotten to be gracious, 
Or has He in anger withdrawn His compassion? 

You have by Your power redeemed Your people, 
The sons of Jacob and Joseph. 

The waters saw You, 0 God; 
The waters saw You, they were in anguish; 
The deem also trembled. 

r You led Your people like a flock 
By the hand of Moses and Aaron. 

i 

Those who were using this Psalm were seeking deliverance from God. They sought God 
i 

: to save them as he did during the Exodus. If God was able to stop still the current of the 
i 

Red Sea, then what would stop him from stretching out his hand to those who needed 

i help in the exile whether in the Babylon or in the Sudan? 
1 

Like the Sudanese songs of lament, this Psalm was composed by the Jews who 

wei-e under pressure in exile to Babylon. The enduring deliverance of God is explicitly 

expressed in the story of the Exodus. The story of the Exodus has been narrated for this 

reason. The first victims narrated their stories, and the narratives have been kept alive for 

millennia. They tell how they suffered in their quest for survival, justice, and freedom 

f b New American Standard Bible, 1995. 



from their enemy. They told how the mighty hand of God reached out in their 

deliverance. 

In the same way the story was adapted by the Sudanese who had suffered at the 

hand of their fellow Sudanese, from hostilities of the natural environment, and in pain of 

survival in the refugee and displacement camps. The Sudanese fall into the same category 

with the Jews of the exodus and later Jewish generations who retold the exodus during 

the exile. Like the story of the Jews, the Sudanese story is one of survival and 

dependence on God. It is a story of hope in God, who is always loving and merciful, and 

who stretches out his hand for deliverance. The acknowledgment that human deliverance 

is solely in the hand of God was of ultimate importance to the Sudanese in attempting to 

understand the suffering they went through, and when they hoped for God's intervention 

in the episode of the Exodus. 

The Sudanese Civil War has resulted in challenges similar to the ones the Hebrew 

community faced during the exodus. The Sudanese faced lack of food, water, and places 

to live, just as the Hebrews had throughout their journey to the Promised Land. The 

struggles and experiences shared by the Sudanese during their Civil War and Hebrews 

during the Exodus are comparable. The Sudanese Christians has used the Exodus as a 

model for their quest for freedom, equality, and justice for all in the Sudan. In their own 

literature, both in the church and outside the church, the Sudanese have expressed their 

challenges and their hope for God's acts of deliverance as seen in the Exodus. 



b) The Sudanese experienced challenges during their Civil War 

The rumors of war were in the air before the war started in southern Sudan in 

1983. Sudanese Christians were already on their knees praying to God to stop the woe 

that was expected should the war resume in southern Sudan. The Sudanese Christians 

were concerned for many reasons. Many of them in the south Sudan had experienced the 

Civil War, which was ended by a peace treaty in 1972. The memories of the war they had 

experienced were fresh, bitter, and painful in their lives. From these bitter experiences of 

the war they had experienced, they were not ready for another war. A south Sudanese 

woman prayed a few months before the war spread across the southern regions in a 

prayer where she explained to God the situation they had endured over the previous war. 

Marc Nikkel, an American Episcopal missionary who was teaching in a seminary in 

Sudan kept the prayer. 

The woman prayed by acknowledging how they depended on God during the war. 

"In the bush you have kept us [safe] from been killed" she prayed. She ended by asking 

God to help the Sudanese to respect the peace agreement they had signed in Addis 

~ b a b a ~ ,  Ethiopia in 1972. This prayer was an acknowledgement that the Sudanese 

experiences of the war were full of fear, were dreadful and miserable. But God had been 

helpful to them during the war as she remembered in her prayer. "You [God helped] shut 

7 Addis Ababa Accord is the peace treaty signed by the government of Sudan and the 
Southern Sudan Liberation Movement to end the seventeen-year Civil War in the 
Southern Sudan. Its abrogation in the 1980s is cited as one of the things that led to the 
second Civil War ended in 2005 by another peace deal. The First Sudanese Civil War 
was fought for the independent of Southern Sudan. 



SPLA split into factions and the factions turned the war into ethnic clashing between 

tribes in August of 1991. The faction that broke away from the SPLA mainstream 

lunched a series of attacks to the villages around Bor, which led to killing of thousands of 

civilians, led to looting of the residents' belongings (mainly livestock), and burning down 

of homes and food storages in the district. According to Human Rights Watch World 

Report 1993: "Between November 199 1 and February 1992, a series of attacks by 

forces loyal to the Nasir faction left 5000 civilians dead in [the] Bor-Kongor area. About 

200, 000 civilians were displaced, their cattle stolen and their villages b~ rned . "~  The oral 

estimate suggests a number greater than the one above. For my cousin the number of 

dead people in that ethnic attack is a number that "no one could count" he once said. 

What my cousiii told me has more to do thouth the numbers that were killed in 

those attacks, but also with the invisible pain he was going through as a result of those 

ethnic conflicts. His mother was pregnant when they were attacked in the village. They 

ran and hid in the tioch, the swampy area a long the River Nile that is located in the 

southern region of Sudan. When they reached their hiding place, his mother started labor 

pains, and she gave birth to a child. Those hiding places in the swampy area were infested 

by mosquitoes and snakes. So when his little brother was born, the mosquitoes started 

biting him and the newborn baby responded by crying. But because of fear that the 

enemy would hear his voice, and attack the villagers, the father of the child ordered his 

wife to throw the child away, or the community that was hiding there would be found and 

killed by the enemy. The mother moved to a distant place with the child who would not 

Human Rights Watch, Human Rights Watch World Report 1993 - Sudan. 



stop crying. In the end the child was not thrown to the bush. That is why the prayer of a 

woman who thanked God for shutting "the mouths of small babies" during the war makes 

greater sense to me. If the babies would not shut up, then their families would be found in 

their hiding places and they would killed and, even if the child was not killed, it would 

not survive alone. 

The Hebrews faced challenge after challenge during their Exodus out of Egypt. In 

the same way, the Sudanese who escaped from their homes to the foreign land in search 

of safety were visited by suffering after suffering. Throughout their exile, they were 

challenged by thirst and lack of food for nourishment. These were the common 

experiences the Sudanese has faced as they lived either in the displacement camps or as 

refugees. In the interviews carried out in the Sudanese refugee camp in Uganda by the 

Episcopal Diocese of ~ennessee" in 2002, the refugees complained of these problems. 

They said food was insufficient, there was no better school for their children, and clean 

water and health services were lacking in the camps. They described lives in general as 

miserable. 

lo Diocese of Tennessee, Diocese of Tennessee Episcopal Mission Commission. Telling 
Our Stories. 



Section I11 

B* 

Quest for Peace 

Sudanese seeking for refuge contrasted with Hebrews in the Exodus 

God's statutes and ordinances to the Hebrews. 

When the community is scattered and norms that held it together are lost, the 

peaceful living of its members is threatened and the result is chaos in that community. 

The Hebrew community that lived during the Exodus and the Sudanese community 

which was caught in war fall into that category. The Hebrews were in such a situation for 

many years after they left Egypt. They lived the life of disorderliness in the desert. In 

Egypt, their life was governed and ruled using the norms and rules of Egypt. The man 

that was fighting another man complained about Moses' intervention, and accused Moses 

of the murder of the Egyptian, which was not reported to the Egyptians. 

There was a rule of law in Egypt. People were protected by the law, though the 

only killing allowed was for the Hebrews to be executed as stated in the Bible. The 

killing of newborn boys of the Hebrews was ordered by the pharaoh, so it was legal. That 

w was unjust and discriminatory and its legality was based not to benefit the entire 

population, but the few. In order to stop the ruthlessness that could have arisen as the 

ebrews lived a lawless life in the desert, God gave Moses laws, rules, norms and 

regulations to be used by the community. 



On the other hand, the Sudanese have experienced the longest Civil War and were 

left in a state of great disorder. Yet, they were engaged in finding some constructive ways 

to solve their grievaiices, and to end the war. By the end of the war, they established 

documents that would guide them as they pursued justice, peace, and reconciliation. One 

of these constructive works is the Comprehensive Peace Agreement (CPA). The 

comprehensiveness of the CPA accord is open to debate since the country is still waging 

war in the three states of Darfur in western Sudan. However, it has ended the war in 

southern Sudan. It is to be noted that the war in Darfur started fresh (in 2003) when the 

peace talks and processes which were comprehensive for the entire Sudan were under 

negotiations at Machakos in Kenya in 2002. Those negotiations were completed and the 

Comprehensive Peace Agreement was signed on January 9,2005, in Nairobi, Kenya. 

When the Comprehensive Peace Agreement was signed, it was hoped to be used 

to solve other war-related problems in the country, including the war in Darfur, but that 

vision did not materialize. The Sudanese political powers who signed the Comprehensive 

Peace Agreement have fallen short of implementing it in other regions of the Sudan. As 

the result of failure to implement the just peace in Darfi~r, the war was not resolved, and 

the Sudanese head of state is accused of war crimes against humanity in Darfur. The 

warrant of arrest issued by the International Criminal Court on March 4,2009 accused 

the president of masterminding the crimes, including the murder, torturing, and rape 

cases in the Darfur war. The court warrant of the arrest against the Sudanese president 

was opposed by Arab and African leaders on the basis that the arrest might complicate 

the situation in Darfur. They also asserted that the warrant to arrest the Sudanese 

president may have a negative impact on the south-north peace deal signed in 2005. 
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As these leaders had foreseen, following the announcement of the arrest, the 

government expelled 13 humanitarian aid orgaiiizations working in Darfur. The 

government agents accused the expelled organizations of falsifying information which 

was used by the International Crime Court against the Sudanese head of the state. As 

these organizations will be leaving the region, humanitarian crises are expected to arise. 

There are a large number of children who are orphaned by war, or separated from their 

parents who will be forced to stay with no food following such a move. The United 

Nation aid workers in Sudan have predicted that the decision by the International 

Criminal Court and the decision by the Sudanese government to expel the aid 

organization in Darfur will have potential that will take the crisis even higher for the 

internally displaced people in Darfur. 

The statutes and ordinances charged the Hebrew community to take the 

responsibility for widows, orphans and the poor. 

Perhaps one of the challenges the Hebrews had during the Exodus was how to 

keep order when people were experiencing scarcity of resources in the wilderness. The 

question of how to protect the weak, such as widows, orphans and the poor, was a 

necessity during the Exodus. God intervened when the Hebrews were mistreated in 

Egypt. So, God was not interested in seeing the people he delivered from oppression 

oppressing one another or other people. 

The Sudanese quest for peace has been an ongoing process which involved a 

series of peace conferences and negotiations. The parties to the war were engaged by 

regional authorities to end armed conflict, and to pursue dialogue as a means of bringing 
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peace and stability to the Sudan. The major attempts of peace talks were between the 

government of Sudan and the rebel groups in the soutl~enl Sudan and were concluded by 

the signing of Comprehensive Peace ~greement '  by the National Congress Party (NCP) 

and the Sudanese Peoples' Liberation Movement (SPLM). 

There were also peace talks and reconciliation conferences carried out by the 

Sudanese coinin~ulities, civil societies, and Sudanese political forces to end the war in 

southern Sudan. The peace and reconciliation conferences in southern Sudan included the 

Wunlit Peace Conference convened ill 1999, which brought peace to the Sudanese 

Nilotes. Due to the SPLMIA split of 1991 cited above, the Nilotic communities of Dinka, 

Nuer, Shilluk, Anyuak and Murle were left in the tribal conflict where they slaughtered 

each other in large numbers. Some of these cominunities were armed and used by the 

government as militias to fight the rebels in the south, but of course they ended up killing 

the unarmed civiliails in southern Sudan. In 1999, the New Sudan Council of Churches 

initiated a peace and reconciliation for these southern communities. The Sudanese church 

ecumenical body succeeded In bringing peace to the N~lotic comn~unities in 2000 after 

they were engaged in peaceful dialogue. Because these cominunities were united and 

reconciled, it was possible for the south-nortl~ peace tallcs to hold. 

By sigiling the CPA on January 9,2005, the government of Sudan and Sudanese 

Peoples' Liberation Movement (SPLM) were ending the war they had waged since May 

16, 1983, and the hope of the Sudanese people who had wanted to sce the war ended and 

1 The government of tlzc Sudan was represented by NCP and the Southern Sudanese 
rebels groups were represented by the SPLM. 
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the peace initiated was high. Through a peaceful dialogue, the parties to tlie war gave a 

promise to the Sudaiiese people that their lives would be restored to normalcy, a claim 

that is yet to be realized by the southern Sudailese who were affected by the war. As the 

history of the Sudanese quest for peace indicated, the Sudanese agreed to principles they 

would not respect or iniplenient as they agreed during their talks. The Comprehensive 

Peace Agreement was no exception to the Sudanese agreements that were dishonored by 

the Sudanese regimes. The Sudanese political parties do not conduct their talks in a 

faitl~ful way. The first Sudanese Peace Agreement which ended the first seven years of 

Civil War in southern Sudan was dishonored by the same president who worked hard to 

end the war and bring a peace. During the negotiation of the Comprehensive Peace 

Agreenient, the Sudanese were pressured to end the war. Tliese are testimonies that the 

Sudanese autliorities invested more effort in resolving their internal grievances, yet they 

cared less about maintaining peace, and implementing the content of what they had 

achieved. 

The genuine argument, however, is whether after the signing of the 

Comprehensive Peace Agreement (CPA), which ended the war between the south and the 

north, has brought the change that was needed. It is whether issues related to injustice, 

which resulted in war, are resolved. It is whether southern Sudanese are exercising the 

freedom they fought for and achieved in the CPA. These questions are still a matter of 

debate. The situation in the south is still seen differently by different observers. On one 

hand, the signing of the Comprehensive Peace Agreement and the formation of 

governments at all levels in Southern Sudan has not brought the change that was 

expected. The Sudanese Peoples' Liberation Movement (SPLM), which is in charge of 
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the affairs of government in Southern Sudan, has not kept its promise to bring a just 

system of governance to the Sudan. The party led government in Southern Sudan and the 

ten southern states is seen as being corrupt and falling short in delivering services to the 

people. In Juba, the IRIN reports: 

Young boys chant: "Washing feet, washing feet!" Others simply 
stand with their hands out, asking repeatedly for "a little money" or 
"a bit of food." These children, who sleep on the steps of buildings 
or ill abandoned market stalls, are the fallout of the 2 1 -year civil 
war that split their region apart; many of them can barely 
remember the families they were torn from by the violence that 
engulfed their villages, forcing them to run. Nobody knows exactly 
how many children are living on Juba's streets, and few non- 
governmental organisations (NGOs) are working with them; there 
is no social service in place to help them locate their families or 
assist with family reintegrationq2 

The B B C ~  has also reported on this post-Comprehensive Peace 

Agreement's neglect of children to the streets in Juba. The BBC stated that the number of 

children living on the streets in Juba has grown since the signing of the Comprehensive 

Peace Agreement. The children were either abandoned or separated from their families 

during the war. Yet while they are left to grow and mature on the streets in the soutliern 

cities, they are likely to turn into prostitutes, thieves and criminals. This is a sign the 

SPLM authorities in-charge of the new government in southern Sudan, and who are also 

participating in the national government have brought little change to improve the lives 

of the orphans who are left on the streets. 

2 IRIN. Sudan: Juba 's Street Children Survive at Risk of HIV. June 25,2007. Juba, 
Sudan, http:llwww.irinnews.orn/Report.aspx?ReportId=729O7. 

BBC News. In pictures: Juba's street struggle. January 4, 2007. 
http:llnews.bbc.co.uW2/hilin pictures16228705.stm. 



The widows, and the disabled persons, although they are not reported to be 

on the streets in Juba, still do not have their needs met or fulfilled. It was recently 

reported that the SPLA disabled soldiers have demonstrated their grievances on the 

streets in the towns of southern sudan4. They strike for the non payment of their salaries 

for more than six months. This is in contradiction to the call the SPLM party had made 

when they began the war. The vision that led the SPLM to call for war was to bridge the 

gap between those who are privileged with opportunities and those who are 

underprivileged in some ways. This was the vision they sought to bring to the Sudanese 

government when they fought the war for two decades. The SPLM wanted to establish a 

government that would be concerned for the needs of her people. 

On the other hand, The SPLM argued that southern Sudan has changed 

dramatically since the signing of the Comprehensive Peace Agreement in a way that has 

never been witnessed before. They believe the government they helped formed in the 

Sudanese has made progress in delivery of the services needed by the Sudanese people, 

especially in the southern part of Sudan. The SPLM Secretary General was interview by 

United Nations Integrated Regional Information Networks (UN-IRIN) one year after the 

signing of the Comprehensive Agreement. When asked for his assessment of the peace 

accord, he made the following statement: 

The CPA has largely been implemented. A new constitution has been 
adopted, translating the CPA into the basic law of the country. Also the 

Philip Thon, SouthSmim 'sctis&ledwarvetermsfages~ptestSudan Tribune, March 20, 
2009. http://www.sudantribune.com/~~i~.~hp?article30.574. It was also reported by other 
Sudanese local news outlet. 



constitution of southern Sudan and the constitutions of the states have 
been drawn up on the basis of the CPA. The Government of National 
Unity has been formed, the SPLM got 28 percent of the seats, the NCP 52 
percent and other parties the remaining 20 percent. Many of the 
commissions have been formed, different institutions have been created, 
the parliaments have been formed - the national parliament and the 
parliament of southern Sudan - new budgets have been approved, so we 
are living in a new system, a new situation, where there is peace, largely, 
in the south. 

The political point of view is that the peace "has largely been implemented." 

Political dividends were shared as far as the agreement is concerned. However, what 

were left uiiimplemented were important matters for the ordinary southern Sudanese 

citizens. For example, when the SPLM secretary agreed that the agreement was largely 

implemented, the SPLA soldiers who were supposed to be the national forces for 

southern Sudan were not paid regularly. Many reports in 2006 indicated that the soldiers 

in the southern Sudan were not organized into professional units where they would be 

paid their salary. It was not "easy to organize a rebel movement into an organized 

army,"6 said Manyang Mayom, a Sudanese journalist who contribute to the Sudan 

Tribune, a Sudanese local newspaper. He alsostated that the wounded and disabled 

persons were not yet separated from the former rebels, and registered into available 

service where they would be paid if they were not be able to serve in the armed forces. 

5 IRIN. Interview with Pagan Amum, Secretavy-General of the SPLM. July 20,2006. 
http://www, sudan.net/news/press/postedr/341 .shtml. 

6 Mayom. Why SPLA notpay for their salaries. Febraury 22,2006. Rumbek, Sudan 
http://www.sudantribuiie.com/spipPphp?aiclel 42 12. 





Section IV 

Quest for Reconciliation 

Reconciliation in the Sudan is possible only if the war is ended, the peace is 

achieved, and the just system of governance is pursued, This is a shared dream of the 

Sudanese people who are on their quest for peace and reconciliation. The Sudanese 

dream is that after the peace is achieved and a just system of governance is applied in the 

country, the Sudanese people will start to reconstruct and restore their life to normalcy. 

The need for a national reconciliation is recognized and noted in the peace accord signed 

in Kenya: "The parties agree to initiate a comprehensive process of national 

reconciliation and healing throughout the country as part of the peace building process."1 

The quest for reconciliation is an ongoing process the Sudanese people have sought 

during the war and continue to pursue after peace. 

After two decades of armed struggle, the Sudanese, their communities, their 1 

humanity, their human dignity, and all the bases of their lives were uprooted and torn 

apart. This is especially the case with children. During the war children were recruited by 

the parties as militias or soldiers in their troops. The ABC LATELINE reported in 2001 

abbut the Sudanese child-soldiers who were rescued from the war frontline. According to 

the report, "As many as 4,000 child soldiers have now been rescued from the conflict. . . . 

Boys as young as five, who lost their parents in the fighting [during the war], and joined 

F 1 CPA. Comprehensive Peace Agreement, I .  7, P.S, January 9,2005. 



the army because they had nowhere else to go." The ABC LATELINE reports 

estimated their ages to be as "young as five" while the BBC reported them to be "as 

young as 10" [ten years]3 of age. Although the sources would not agree on the ages of 

these child-soldiers, still the parties to war have exploited these children. The damage 

caused by this "child-soldiering" in the Sudan would last long after peace. It could 

become permanent if those who were afflicted are not consoled and healed. 

The attempt to stop the parties to the war in the Sudan from using children as 

soldiers has been an ongoing process. UNICEF, which has worked for many years in the 

Sudan to assist children, had carried out reunification programs for children who were 

separated from their families. They tried to locate where the parents of the children live 

and unite them. However, the attempt to integrate these Sudanese children who were used 

as soldiers during the war back into their communities was difficult. Some were 

demobilized after the war ended in southern Sudan, but it has become more difficult since 

then for them to live normal and productive lives. 

UNICEF reported that, "Many former child soldiers are still scarred from their 

traumatic experiences. . . . The transition is not always easy, because for some children 

the a q e d  groups represent the only family they can remember. And despite the terrible 

experiences these children have undergone while they were soldiers, it can be difficult for 

2 Hutcheon Jane. Child soldiers continue the battle in Sudan. LATELINE: Australian 
Broadcasting Corporation, Broadcast on 18/07/200 1. ABC Lateline Archives: 
http://www.abc.net.au/lateline/stories/s33 1806.htm 

BBC NEWS: World. Child soldiers in thefiring line. 
htt~:llnews.bbc.co.uW2/hill266534.stm. April, 2001. 



them to make a new life outside the rebel communities. . . . [They need] many forms of 

support, from counseling to education, once they rejoin their cornmunitie~."~ It requires 

enough support to heal and restore them to civilian lifestyles. For the peace to prevail and 

last long in the Sudan, the former soldiers need to be well integrated into the society as 

organized forces that would help in rebuilding their post-war communities. 

Reconciliation is extended to the basic level of the Sudanese community. The 

individuals who were harmed during the war could be included in the dialogue by 

provision of the basic tangible needs. The widows, orphans and disabled persons of the 

war were innocent victims of the war. They became victims when their loved ones had 

fallen in the frontline during the war or just killed during the attack on the civilians, and 

when parts of their bodies were damaged by the war. They became widowed, orphaned 

and disabled, yet their responsibility remained solely with the community. The attempt 

for reconciliation meant a lot for this group of people. They are likely to benefit from the 

community reconciliation process, and they need a reconciliation that involve more 

people. They need their lives restored at least by improving their standard of living. 1 
i 

After the peace accord was concluded by the GoS and SPLM, the quest for 

reconciliation began in Southern Sudan. The SPLM, who was representing Southern 

Sudan and other marginalized areas during the peace negotiations in Kenya, called for a 

dialogue among the southern communities. On March 4th 2005, Samson Kwaje, who was 

an SPLM Commissioner of Information and their official spokesperson, made a statement 

UNICEF. Former child soldiers need support. Southern Sudan, 13 October 2004. 
http:llwww.unicef.orglinfob~countni/sudan~23 665 .html. 



calling all the organized southern groups to attend the conference that would be 

conducted in Nairobi, Kenya. The South-South Dialogue launched was supposed to be 

"attended by all Southern Sudanese forces and groupings including the SPLM, southern 

political parties in and outside the Sudan, militia organizations commonly known as 

Other Armed Groups (AOGs), members of the Southern Coordination council5, Southern 

Sudan Civil Society groups, senior citizens, Church Leaders, academics and  other^."^ 

Some influential groups referred to as "militia organizations or the arm groups" and the 

Southern Coordination Council boycotted this first initiative. Yet, it was a successful 

attempt for reconciliation among the southerners. The southern factions who were able to 

attend the conference were reconciled and united to each other. Their reconciliation and 

unity was an important step toward the formation of the government of Southern Sudan 

which was a priority in regard to the implementation of the Comprehensive Peace 

Agreement (CPA). 

As the SPLM press stated, "The objective of the dialogue [was] is to discuss and 

agree on various issues including among others: peace and reconciliation, forgiveness, 

good governance, and the principle of inclusiveness."7~eace and reconciliation as the 

Southern Cordination Council is composed of southern Sudanese who were 
representing southern Sudan on the side of government during the peace talks in Kenya. 
The Southern Coordination Council was also acting as rule party in the south during the 
war. The Other Armed Groups were southern Sudanese who were armed as government 
militias and fight along side the government in the south. 

Kwaje. SPLM/A Press Release 4th March, 2005. Gurtong Trust. 
-. 

Kwczje. SPLM/A Press Release 4th March, 2005. 



expected outcome of the South-South Dialogue was to explore ways to heal the wounds 

which were made during the war. The southerners were factionalized during the war, and 

the call to dialogue was an attempt to settle their war grievances and to work for a 

common goal, which was to develop their communities in southern Sudan. 

The Sudanese must continue with dialogue in the spirit of reconciliation. They 

need to continue dialogue and engage the affected persons and communities. Fruitful 

reconciliation would involve individuals and communities whose lives were affected by 

the war, which is part of the reconciliation process stipulated in the Comprehensive Peace 

Agreement. 



Section V 

The Initiative taken by the Episcopal Church of Sudan and other Churches During 

the War 

The post-war traumas started during the war and continued after the war ended8 in 

Southern Sudan. The Sudanese post-war traumas are common among the large number of 

orphans, widows, and disabled persons. The war has affected many people in southern 

Sudan over the time it was waged. Widows, orphans and disabled persons became 

victims of disease and poverty after the war. Although disease and poverty are post-war 

challenges faced by most southern Sudanese, the level of vulnerability is high among 

widows, orphans, and disabled persons. As the communities go through the initial phase 

of reconstruction, the able-bodied members of the Sudanese community could easily 

compete for the scarce resources, and the most afflicted members become harmed even 

more during the process. 

The orphans whose parents were killed in war or by war-related disasters are 

looking for a new hope, and the church should play an important role in reaching out to 

these orphans by providing them with shelter, food, clean water, and education. The 

church may not have enough resources to cover all their needs, but these basics are what 

the church should fight hard to provide. The widows whose husbands were killed during 

the war are left helpless with vulnerable children without the basic necessities of life. 

"War ended" here refers only to south Sudan, especially since January 9,2005, and 
Darfur is not included. 



While the situation of these children is a little better than that of children who lost both 

parents, still there is a need to empower widows left by war. Disabled persons who lost 

body parts during the war and are not able to provide for themselves are a major concern 

in this thesis. They, too, should be provided with training and jobs to provide for 

themselves and their families. 

There are also spiritual needs that come with these post-war traumas. The 

Sudanese society, like any other human community, is competing for scarce resources, 

leaving behind those who are not fit to compete, owing to deficiencies that are not 

necessarily their fault. The orphans, widows, and those disabled by war did not choose to 

be so. They happen to be victims of the faults of the society of which they are part. There 

is no justification for these groups to be neglected by the church. The church must work 

hard in order for the orphans, widows, and disabled persons to live and contribute as part 

of the society. The church must take a leading role in fighting on behalf of these helpless 

members of the Sudanese community. The church should work hard in confronting those 

in power to establish just rule that will not h a m  those who are weak and to help prevent 

situations that sometimes result in war. These afflicted people need care, support, and 

acceptance in all aspects of the Sudanese social life. 

Why should the church be burdened with war orphans, widows, disabled persons, 

and the poor and diseased? How will the church help, or partner with both governmental 

and intergovernmental agents to help alleviate the issues of poverty and disease? Our aim 

should be to find out how the church can be an effective institution, which can deliver 

services to the world's afflicted who are desperate for spiritual and physical healing. The 



Sudanese orphans, widows, and disabled persons resulted from the twenty two-year-war 

between the south and the north, which was ended in 2005; they are among the most 

afflicted people of our world today. 

During the course of the war, the Sudanese churches have worked to provide 

spiritual and humanitarian services to the afflicted Sudanese population. Two ecumenical 

organizations were at work during the war: the New Sudan Council of Churches worked 

in rebel controlled areas, and the Sudan Council of Churches worked in the government 

stronghold. The Sudanese churches were too weak financially to support the NSCC and 

the SCC. However, the effort by these Sudanese ecumenical organizations was made 

possible by international church and humanitarian organizations which were affiliated 

with them. They were supported in prayer and financially by Christian churches in Afiica 

and the western countries. 

The Sudanese church has also faced persecution during the period, 1989- 1999. 

The Islamic regime took over in the coup d'Ctat in 1989 and imposed Islamic shariag on 

the Sudanese diversity. By then, Christians were killed and their properties, including 

churches, were confiscated by the government. On December 6, 1993, a Sudanese 

Episcopal priest named Paul Kon was killed in the church in southern Sudan. The World 

Vision had reported that "the soldiers dismembered the clergyman's body" as they 

tortured him. On the same theme of Christian persecution in Sudan, it is also reported that 

Sharia is an Islamic code of law abstracted from the Quran and used to regulate public 
and private aspects of life. Sharia was first adapted by the Sudanese government in 
September 1983. 



a "Nubian pastor was crucified in El Nugra in June 5, 1990."" In a hearing before the 

Subcommittee on African Affairs of the Committee on Foreign Relations of the United 

States Senate, an American Episcopal Missionary, Rev. Marc Nikkel, explained the 

religious persecution in Sudan and how Christians lost their properties to the Islamic 

regime in Khartoum. He summarized Christians' persecution in the Sudan as follows: 

A succession of Sudanese governments have withheld land or building 
permits for the construction of churches. Nonetheless, people in 
shantytowns and displacement camps repeatedly struggle to erect 
rakubas", simple shelters made of mats to serve as churches, community 
gathering places, and schools. Occasionally more substantial buildings 
have been constructed. Repeatedly they have been destroyed, often 
bulldozed without warning. Since May 1997, at least seven churches have 
been destroyed, two in [the] Jebel Aulia displacement camp, two in the 
Khartoum suburb of Kadalona, and three in [the] Nuba Mountains, one of 
these being an ECS (Episcopal Church of Sudan) cathedral recently built 
of permanent materials. Within the ECS compound in Omdurman police 
recently took control by force of arms of an area used as a children's 
center on land that has been church property since colonial times. 12 

lo  World Vision. Sudan: Cry, the Divided Country, Policy Papers, Issue No. 1, Spring 
1996. More information about the killing of the Rev. Paul Kon is found in the Rev. Marc 
Nikkel's letter of 1994. Marc was an American missionary who was working with the 
Episcopal diocese of Bor, where Paul Kon was serving a cathedral as a priest at Pakeeu 
when he was killed. The letters are edited in a book, Why Haven 't You Left? Edited by 
Grant LeMarquand who was a fellow missionary to Anglican Church of Kenya. The book 
was published by Church Publishing in Feb. 2005. 

These are temporary shelters constructed in the refbgee and displacement camps for 
social and religious gatherings such as weddings, prayers or community meeting centers 
by the refugees and internally displaced persons. 

l 2  Prepared Statement of Reverend Marc R. Nikkel on Religious Persecution in Sudan to 
the Subcommittee on African Affairs; it was also presented to the Committee on Foreign 
Relation on September 25, 1997. 



Although the Sudanese church faced persecution during the war, the church has 

also experienced growth in southern Sudan. The presence of the church with those who 

were persecuted because of their faith helped in her growth. The presence of the church 

with those who were afflicted during the war was noticeable. The Episcopal Church of 

Sudan (ECS), the Roman Catholic Church as well as many other church denominations 

have played major roles in helping the afflicted Sudanese during the war. The church 

preached the message of hope to the Sudanese people. Humanitarian aid, the children's 

feeding centers, orphanage centers and schools were run by Episcopal Churches and the 

Roman Catholics Churches. The churches ran these services in the displacement camps in 

Sudan and also in the refugee camps in Kenya and Uganda. By 2004, the Episcopal 

Diocese of Renk ran three schools: primary school, secondary school and the Bible 

school, which is now upgraded to a theological college. The Roman Catholic Church ran 

the Comboni Schools in Sudan. The Roman Catholics charity organization, Jesuit 

Refugee Service, helped in providing scholarships to the Sudanese refugees to study in 

Kenya and Uganda. 



Conclusion 

The Sudaiiese found themselves under the challenges experienced by the 

Hebrews of the Exodus. The Sudanese were forced to wage the war because of the 

oppression inflicted to them by their own government. The Sudanese government uses 

ethnic and religious diversity of the Sudanese people as the means to divide and oppress 

them. The absence of justice and equality to the Sudanese who oppressed led to the 

rebellion in southern Sudan. The armed rebellion led to death of innocence Sudanese in 

war and from the war related disasters. The war was waged as a contest of Sudanese 

identities in which the oppressed rise up to resist the oppressor enforced identity (Deng, 

1995, 65). The Sudanese people were forced out from their homes to live most of their 

lives in the internally displacement camps around the country, or in the refugee camps in 

the neighboring countries where they surrounded by widows, orphans and disabled 

persons who were afflicted during the twenty-two year civil war that was ended by a 

The war that has been waged by the Sudanese government and the rebels groups 

in southern Sudan is responsible for many challenges the Sudanese have suffered, and 

experienced over the last decades. The war has claimed many peoples' lives, and the war 
1 

has contributed to property lost and damages in southern Sudan. It has also contributed to 

physical wounds and body damages which could be permanent on the victims. These 

challenges started during the war and the Sudanese will continue to bear them for some 

time after the end of the war. Besides the large number of orphans, widows and disabled 

persons that the war has produced over time, disease and poverty are also the challenges 

the Sudanese will face during the reconstruction period if the peace is fully realized. In 



the Sudan, war is the major contributor of these challenges. Despite the fact that poverty 

and disease are a major downfall of many African countries, the Sudanese situation could 

have been different from other African countries if the Sudanese were not engaged in the 

longest civil war. 

Sudan is one of the richest nations in Africa. The country is endowed with huge 

deposits of mineral resources, including some of the largest oil wells in the region, and 

there is also gold, coal, and uranium. Sudan has large arable land not used which could 

produce tons of food and hence solved the problem of hunger among her inhabitants. 

Billions of dollars from oil revenue was spent annually in war but such amount of money 

could have been diverted to fight poverty and the epidemic of diseases like malaria, 

typhus and cholera if Sudanese were living peace. With these resources, if the Sudanese 

had not chosen to go to war, the situation could have been different from other African 

countries in terms of poverty and disease. However, because of the practices of injustice, 

inequality, and the regional marginalization of the Sudanese people in the national 

decision making, and the political and economics power, the Sudanese were forced to 

engage in the longest war in the history of Sudan. 
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